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by Sadra. Furthermore, with this model he has answered the problem of judgment about the
multiple interpretations.
However, the domain of Sadra’s cognitive religious language does not content oneself with
text, but in his view everything is interpretable, because the world is the same language
(Kalam) and also everything is or in the text (compilation book) or in the extra-text
(generation book and soul book). Since the text and extra-text have an interior and an exterior
and the interpretation reveals the way from the exterior to the interior, so speaking of
interpretability of everything is not absurd. Hence in Sadra’s model the interpretation is not
limited to find out a common meaning between the descended knowledge and the higher
stages of that knowledge, but it includes the finding out of a truth common between the
descended existence and the higher stages of that existence, too. Therefore, we must search an
approach for analyzing the existential phenomena of the world; Sadra’s hermeneutics
provides a way to enter into meaning of the soul book and generation book by using the
interpretative model of compilation book. In Sadra’s philosophy we encounter with text as
one mode of existence. The relation between the text and the extra-text is an existential one, at
least in case of holy text, and the world is the same language. This existential aspect of text
and Mulla Sadra’s emphasis on homothety and correspondence among the compilation book,
soul book and generation book reinforce this hypothesis that for knowing and understanding
the soul book and generation book we can benefit from Sadra’s ontological hermeneutics and
its encounter with the text. On this ground, in interpreting the extra-text the triad of
individual, text and author is transformed into the triad of individual, extra-text and Creator;
that corresponds with this. As in the first triad the understanding of text depends on the unity
of individual and text during the trans-substantial motion, in interpreting the extra-text also
the understanding of extra-text depends on the unity of individual and the extra-text. Similar
to the interpretation and understanding of the world, the human being has been introduced as
a homothetic version of the world and the perfect man as a variant of the world. Of course,
here also the highest point of meaning is the unity among the triad of individual, extra-text
and Creator. Perhaps this approach opens a way to formation of the ontological sciences
specially in domain of human sciences and types of religious knowledge. In Sadra’s
hermeneutics the interpretation of the world’s existents is God.
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Abstract
Investigating the significance and knowledge domain of a holy text is one of the fundamental
problems of religious Language. For Sadra the religious language is a cognitive language. He
considers the relation between word and meaning in Revelation as a genetic one; he believes
that contrary to imagery in literature in revelation there is a univocity between appearance and
reality and the descended truths in the existential hierarchies correspond with each other in a
vertical relationship. In this domain, Molla Sadra explains philosophically the selfmanifestation of the revealed truths in terms of holy text by using the correspondence between
the knowledge and language (Kalam) with the being in the arc of descent and in the arc of
ascent he provides an understanding process of the holy text whose reconstruction forms his
model of ontological hermeneutics. The principal problem of this article is the explanation of
the significance of religious language and its cognitive domain in Sadra’s hermeneutic model
which results from an investigation of this model and effective factors in the process of the
holy text understanding. This research has been conducted based on Mafatih al-ghayb and
explanation of its philosophical foundations on the basis of the Transcendent Philosophy and
one of its most important findings is displaying the role of triad of individual, text and the
author in relation together by Sadra’s hermeneutic model and using this model for explaining
the cognitive domain of religious language regarding the text and also from text to extra-text.
Contrary to the one-dimensional exoteric conventional or esoteric dogmatic and absolutist
models in understanding Quran, Mulla Sadra provides a comprehensive multiple coherent
model that is based on singular reality and is rooted in the existence hierarchy, existential
layers of human being and the interiors of holy text. Due to move around the gradational
singular reality, the process of understanding distinguishes this model from dogmatic
absolutism in understanding; this causes to not slip in abyss of relativism and thus it solves
the problem of judgment among the multiple interpretations. Therefore, Sadra’s ontological
hermeneutics is situated between two poles of absolutism and relativism.
For doing an interpretative movement from the exterior to the interior of the text and
understanding the hierarchical truth of that, he provides a special model in which the
interaction among individual, text and author causes to understand the hierarchical text. Based
on the existential link and unity between individual and text in each stage of existence, a
proper stage of understanding results and the highest point of this understanding is a unity
with the author as a true and ultimate meaning of the text. Thus Sadra’s model opens a way to
the text world the highest point of which is an ontological unity among the triad of individual,
text and author. In this way the role and effect of presuppositions in interpretation is clarified



Associate Professor of Islamic Philosophy and Theology department - Literature and Humanities faculty of
Isfahan University, Iran
m.bid@ltr.ui.ac.ir

Master of Islamic Philosophy - Islamic Philosophy and Theology department - Literature and Humanities
faculty of Isfahan University, Iran
mehdidastranj@yahoo.com
This work is licensed under a Creative Commons Attribution 4.0 International License

6/ Comparative Theology, Vol: 7, No: 15, Spring & Summer 2016
hand, is a philosophical approach in which the person would put the majority aside, providing
a private atmosphere for himself observing the power in the history of philosophy and nature.
According to Nietzsche the negative asceticism is an approach stemming from slaves
morality, while the positive asceticism stems from the masters morality. It primarily seems
that the kind of asceticism suggested by Hafez is similar to what Nietzsche calls it as clerical
asceticism. Also, Hafez's definition of asceticism can match the one called by Nietzsche as
pure philosophical asceticism. However, the asceticism suggested by Hafez must be
considered the fifth kind, since, after all, Nietzsche's suggested form of asceticism is quite
materialistic while that of Hafez is of spiritual nature.
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asceticism, ascetic, passion, drunkenness, wine, pure philosopher, rogue.
Bibliography

1- Holly Quran.
2- NahjolBalaghah (Peak of Eloquence), 1381, translated by Dr. SayedJafarShahidi,
Scientific & Cultural Publications, Tehran.
3- Hafez’s Poems, 1380, collected by Ahmad Daneshgar, Hafez Novin Press, Tehran.
4- Parsa, Khajeh Mohammad, 1366, Description of Seals of Wisdom, Tehran University
Press Center.
5- Avicenna, HosseinEbneAbdollah, 1383, Directives and Remarks, description of Toussi
researcher, Albalagheh Press, Qom.
6- Khorramshahi, Bahaeddin, 1379, Hafeznameh (Biographhy of Hafez), Scientific &
Cultural Publications, Tehran.
7- Reyshahri, Mohammad, 1419, Mizan-ol-Hekmat (The Wisdom Measure), Darolhadis
Publications, Beyroot.
8- Nietzsche, Friedrich Wilhelm, 1384, Morality Genealogy, Translated by Dariush
Ashoori, Agah Pub., Tehran.
9- --------------------------------------, 1384, Thus Spoke Zarathustra, Translated by Dariush
Ashoori, Agah Pub., Tehran.
10- --------------------------------------, 1387, Beyond Good and Evil, Translated by Saeid
Firoozabadi,Jaami, Tehran.
11- --------------------------------------, 1387, Twilight of the Idles, Translated by Massoud
Ansari,Jaami, Tehran.
12- --------------------------------------, 1386, The Will of Power, Translated by Majid
Sharif,Jaami, Tehran.
13- KalbasiAshtari, Hossain , 1387, The Philosopher of Tehran, Wisdom and Phillosophy
Research Institute of Iran, Tehran.
14- Stern, J. P., 1387, Nietzsche, Translated by Ezzatollah Fooladvand, New Schema Press,
Tehran.
15- kaufmann,Walter,1974,Nietzsche,Princeton,New Jersey.
16- Leiter,Brian,2007,Nietzche and Morality,Oxford,New York.
17- Zupancic,Alenka,2003,TheShortestShadow,Cambridg,Massachusett
18- Taylor T.Roberts"this art of transfiguration in philosophy", Nietzche`sAscetism,The
journal of religion vol 76,No3,1996,pp 402-427,The University of Chicago press

Comparative Theology
(Scientific–Research Journal - University of Isfahan)
Editor- Chief: Dr. Mohammad Bidhendi
Managing Editor: Dr. Jafar Shanazari
Editorial Board:
Hamid Reza Ayatollahi

Professor, Allameh Tabataba’i University, Tehran, Iran

Mohammad Ilkhani

Professor, Shahid Beheshti University, Tehran, Iran

Nasrollah Hekmat

Professor, Shahid Beheshti University, Tehran, Iran

Mohammad Zabihi

Associate Professor, University of Qom, Qom, Iran

Forogh-al-sadat Rahimpoor

Associate Professor, University of Isfahan, Isfahan, Iran

Abbas Zeraat

Associate Professor, University of Kashan, Kashan, Iran

Yoosof Shaghool

Associate Professor, University of Isfahan, Isfahan, Iran

Jafar Shanazari

Associate Professor, University of Isfahan, Isfahan, Iran

Rohollah Alami

Professor, University of Tehran, Tehran, Iran

Ghasem Kakaei

Professor, University of Shiraz, Shiraz, Iran

Page Decorator: Zahr Beheshtinezhad
Literary Editor (Persian): ziyaeei
Literary Editor (English): Mahdi Habibollahy
Publisher: University of Isfahan
Page Decorator: Azam Toghyani
University of Isfahan
Hezar Jarib Expway, Isfahan, Islamic Republic of Iran
Affairs Scientific & Editorial: Literature & Humanism Studies Faculty
Tel: +983137932680
Fax: +983137932177

Web Site: http://www.uijs.ui.ac.ir/coth
Subscription & Distribution: The Office of Magazines University of Isfahan
P.O. Box: 81746-73441
E-mail: coth@res.ui.ac.ir
This Complete Text of the Journal is Available from:
Coth Electronic Database
ISC: Islamic World Science Citation Center
SID: Scientific Information Database
Magiran: Journals Database
DOAJ: Directory of Open Access Journals
Ulrichsweb: global serials directory
Index Copernicus (IC Journal Master List)
EBSCOhost databases

http://uijs.ui.ac.ir/coth
http://www.ISC.gov.ir
http://www.SID.ir
http://www.magiran.com
http://www.Doaj.org
http://Ulrichsweb.serialsolutions.com
http://journals.indexcopernicus.com
http://www.ebscohost.com

